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[150], When with much wringing of hands they were smitten with remorse and saw that they 
had indeed gone astray, they said ‘If our Lord does not have mercy on us and forgive 
us we shall surely be among the losers.’ 


‘With much wringing of hands’ is to be embarrassed? Hazrat Khalifatul Masih I (Allah be 
pleased with him) states: ‘wringing of hands’: It means: They were ashamed and 
remorseful? 

This shows that they were pretty remorseful after this whole incident which is why Allah the 
Almighty forgave them. A punishment about Zimri is mentioned in which he says ‘Do not 

a 

touch me’. This statement also appeared in this same form in Europe where lepers were 
forced to wear leper bells so that people could avoid them when they heard it. Zimri suffered 
from leprosy. The custom which started with Zimri carried on throughout Europe for a long 
time. 


[151]. Upon returning to his people indignant and grieved Moses said ‘How foul is that which 
you did in my absence! Were you so keen to hasten the judgement of your Lord?’ 
Then he put down the tablets and caught hold of his brother by the hair of his head 
dragging him towards himself. He said ‘Son of my mother! The people overpowered 
me and almost killed me! Therefore do not give the enemies cause to rejoice over my 
discomfort and count me not with these evil ones.’ 


‘Dragging him’: To pull, to herd the camel. cjZij means to rejoice at the loss of the enemy, 
to bless one who sneezes so that their distress may be relieved? 

Al-Zamakhshari writes that: 

Angered for the sake of God and due to his passion for faith and his grief and astonishment 
when he heard about the calf the Prophet Moses threw down the tablets. By nature the 
Prophet Moses was very temperamental and irritable. In comparison to the Prophet Moses, 
the Prophet Aaron was soft-tempered and that is why he was dearer to the Children of Israel 
than Moses was. 
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It is narrated that the Torah consisted of seven parts. When the Prophet Moses threw 
the tablets they broke thereupon 6/7 of the Torah was lifted and one part remained. The 
portion that was lifted contained an explanation of everything and the one part that remained 
contained Guidance and Mercy. 

‘Son of my mother!’: It is said that the Prophet Moses (peace be upon him) was a 
true brother of the Prophet Aaron. The Prophet Moses (peace be upon him) called the 
Prophet Aaron son of his mother because he was a true brother through his mother. 5 

These too are the ditherings of the commentators. The Quran and Hadith [Traditions] make 
no mention of it. He makes it up from himself. The Prophet Aaron was certainly not dearer 
to the Children of Israel than Moses. The fact is that they were not in awe of the Prophet 
Aaron. 

His saying ‘Son of my mother’ does not mean that their fathers were different but one would 
say so in order to appeal to someone’s pity so as not to be mistreated [by that person]. 

Imam Razi says: 

So if it is asked why the Prophet Aaron said ‘O Son of my mother! The people considered 
me weak’ the answer is that the Prophet Aaron (peace be upon him) feared that the fools 
among the Children of Israel would suspect that the Prophet Moses (peace be upon him) is 
angered at the Prophet Aaron (peace be upon him) as he is angered at those who worshipped 
the calf. He said: O my brother! The people thought that I was weak and disobeyed my 
command against worshipping the calf. I had prohibited them against it and none of them 
joined me to assist me in trying to make them desist from this act. So do not deal with me in 
a way that would delight the enemies. They are your enemies too. Surely the people will not 
see your dealing with me as respectful and dignifying but as insulting and disparaging . 6 


[152]. He said ‘My Lord forgive me and my brother and admit us into Thy mercy, and Thou 
art the Most Merciful of those who show Mercy’. 


When Prophet Moses’ anger was abated he considered that 7 have mistreated my brother 
when it was no fault of his ’. The Prophet Moses was highly commanding. The people would 
become bold because of the soft nature of the Prophet Aaron as one does before a weakling. 
That is the reason when Prophet Moses’ anger at Aaron was abated he sought forgiveness 
from God for his brother and for himself. 

Hazrat Khalifatul Masih I (Allah be pleased with him) states: 

‘He said ‘My Lord forgive me’: The Prophets pray at every step. They are not neglectful 
like people are nowadays. 7 


[153]. Those who took to the calf will be afflicted with wrath from their Lord as well as 
abasement in the present life. Thus do We requite those who concoct lies. 
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In the commentary upon ‘Those who took to the calf will’ Abu Abdullah al-Qurtubi writes: 

Moses (peace be upon him) commanded that the calf be slaughtered. So the blood flowed 
from it and the calf turned stiff and rigid. Moses (peace be upon him) threw the calf along 
with its blood into the sea and commanded the people to drink the water. All those who had 
worshipped the calf and drank the water from the sea were marked by it around their 
mouths. That is how the worshippers of the calf were recognised. 8 * 

A1 Qurtubi died in 1273 but look at the strange things he says. It is utter balderdash and 
entirely irrelevant. This is the state of the scholars of the thirteenth century C.E. Allah the 
Almighty had so illumined the Holy Prophet with insight that these people seem very 
ancient in comparison. Tafsir Safi has this: 

In [Kitab al-]Kaff it is narrated from Imam [Muhammad] Bakir (peace be upon him) that 

he recited this verse and said that ‘You will see none committing heresy but he will be 

disgraced. Similarly you will see none casting aspersion upon Allah, the Prophet and the 
People of the House but he will be disgraced. 10 

Hazrat Khalifatul Masih I (Allah be pleased with him) states: 

This pericope mentions two things that reveal how one is disgraced and how [one is] 
victorious and successful. Naturally nobody desires disgrace but wishes for success in every 
endeavour. Here the causes of disgrace are mentioned. It states ‘Those who took to the 
calf will’. 

The root of disgrace lies in idolatry and calumny and the rule to avoid it is through 
turning to Allah in belief and repentance. 11 

The Promised Messiah (peace be upon him) states: 

‘Those who worshipped the calf will be inflicted with wrath and they will be disgraced in 
the life of this world and so will we punish the ones who cast aspersions’ and this is a fine 
point for those calf-worshippers who in worshiping this second calf that is Lekh Ram reached 
the limit of evil and bloodshed. Nothing is outside of the knowledge of Almighty God. He 
knew well that Hindus would also make a calf of Lekh Ram by worshipping him which is 
why He has pointed to the story of Lekh Ram in the term ‘thus do we’. It is evident 
from the Torah Exodus 32 - 35 that Almighty God had sent death to the Children of Israel 
in the form of a disease spreading among them that killed them and when informing them of 
this punishment Allah the Almighty had also stated that he would grant salvation to those who 
believed. As he states: 

But those who did evil deeds and repented after that and believed, surely thy Lord is 
thereafter Most Forgiving, Merciful. 

(The Holy Quran. al-Araf [The Heights]: 154). 

That is Almighty God would forgive the sins of those who did evil deeds in worshipping the 
calf then repented and believed and show Mercy to them because he is Forgiving and 

Merciful. 12 
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[154]. But those who did evil deeds and repented after that and believed, surely thy Lord is 
thereafter Most Forgiving, Merciful. 


Fakhruddin Razi writes here: 

God’s statement ‘But those who did evil deeds and repented after that and believed’ 

results in the benefit of the primary condition of repenting from misdeeds. They should first 
be discarded and then never repeated. Also one should believe in all sincerity. Secondly the 
belief in Allah the Almighty: to affirm that there is none else to be worshipped beside Him. 
Assuredly thereafter Thy Lord is forgiving and oft-MercifuI. 

This verse proves that all misdeeds are unanimous in this regard that to repent from 
them would result in forgiveness. This is so because God’s statement ‘But those who did 
evil deeds’ encompasses all kinds of misdeeds and the real import is that when one commits 
every form of misdeed and repents thereafter then Allah the Almighty will forgive all the 
misdeeds and this aspect is the greatest cause of joy and the greatest tiding for the sinners. 
Allah knows best. 13 


[155]. So when the anger of Moses was appeased he took the tablets, in them was inscribed 
guidance and mercy for those who stood in awe of their Lord. 


From the Mufradat of Imam Raghib that: 

Nasakh al-Kitab just means to transfer one part of a book to another part and its purpose is 
not to overrule but to replicate it from another matter. This is similar to the same seal being 
stamped in various places. 14 

Similarly it is said about that it means the real book from which its copy is made. From 
here is the expression this is an ancient manuscript. is also used for a book copied out 
because it is a replica of the original book. Its plural is 15 

Your copying a book out word for word. The true copy is also known as L'ild an( j the 
copy made from it is also known as because it takes its place and the copyist is 

called a Nasikh and Muntasikh . 16 

‘In awe of is a disturbance which includes care and turbulence . to strike fear. its 

real meanings are to strike fear into the camels.From this is which means a frenzied 

camel. 17 

Imam Razi states that: 

The apparent logic of this verse proves that the anger of the Prophet Moses (peace be upon 
him) was abated when he discovered that his brother Aaron (peace be upon him) had made no 
mistake and his pleading sounded correct to him and it was then that he prayed that ‘O my 
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Lord! Forgive me and my brother’. His having prayed thus for his brother is proof of his 
anger having subsided because among the signs of anger these same two acts testify to what 
he then carried out. So the carrying out of both of these actions are signs that his anger had 
indeed abated. 

God’s statement ‘took the tablets’ concerns the tablets mentioned previously in the 
verse, apparently this statement proves that nothing of them was broken or destroyed. What 
is said about six parts of the Torah having returned to the heavens is incorrect. God’s 
stating that ‘and in them was inscribed’ connotes copying and replicating. Thus one would 
refer to copying a book into another book word for word as such to mean that one copied into 
another book everything that was in the true copy. 18 

The word Nasikh which appears in The Holy Quran should be considered to mean that the 
things that were worth preserving were preserved. Not even a single jot of the Quran is 
abrogated. 


[156]. Then Moses chose of his people seventy men for Our appointment. But when the 

earthquake overtook them he said ‘My Lord, if Thou hadst pleased, Thou couldst have 
destroyed them before and me with them. Wilt Thou destroy us for that which the 
fools among us have done? This is nothing but a trial from Thee. Thou causest to fall 
astray thereby whom Thou pleasest and Thou guidest whom Thou pleasest. Thou 
art our Protector so forgive us and have mercy on us, for Thou art the Best of 
forgivers.’ 


‘Chose’ means to seek that which is better and to act in a better way. Similarly it is used for 
the task or object which one considers to be better even if it is not really so. From The Holy 
Quran ‘We ordained them above the people ’. 19 According to the Mutakallimin this word is 
used for every human act carried out freely without coercion or enforcement of any kind. 20 

In the verse referred to here Allah the Almighty knew of the mental superiority of the Jews 
which is why they were given precedence. The Jews through their intelligence have taken 
control of the world. Another meaning of this verse is that despite knowing that they will act 
in this way God still granted them precedence over other nations. Precedence over the worlds 
is with regards to their mental intelligence, not precedence in terms of their knowledge: 

‘Earthquake’: Great turbulence - Earthquake or tumult in the ocean - Stormy seas. The Holy 
Quran has ‘When the quaking shall quake ’ 21 - To create a turbulence by spreading false 
rumours. 22 

Hazrat Khalifatul Masih I (Allah be pleased with him) states: 

‘Then’ Moses chose’: Hereupon Moses’ people said ‘How would we believe that God has 
said these things?’ He selected seventy men. 

‘The Earthquake overtook them’: It was a volcanic mountain; there was an 
Earthquake, to turn them to Allah. They fled saying ‘We and our children never wish to hear 
God’s voice again’. As a result of this discourteousness no Prophet like Moses was ever 
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born among them again. In fact they were given the tiding of one to be born among their 
brethren. 25 


[157]. ‘ Ordain Thou for us good in this world as well as in the next for we have been impelled 
to turn to You seeking forgiveness'. He replied ‘I will inflict My punishment on 
whom I will; but My mercy engulfs all things; so I will decree it for those who act 
righteously and pay the alms and those who believe in Our Signs —‘ 


In a Tradition of the Prophet: 

Narrated Ibn Shahab that Saeed bin Musayyib told him that Abu Hurairah narrated that: I 
heard Allah's Messenger fffL saying ‘Allah created mercy in one hundred parts and He 
retained with Him ninety-nine parts and He has sent down upon the Earth one part and it is 
because of this one part that there is mutual love among the creation so much so that the 
animal lifts up its hoof from its young one, in fear lest it might hurt it. 24 

These are parables and the intent here is to convey that Allah is far greater in showing mercy 
than the mercy which people are seen to show towards one another. So one can imagine the 
Mercy of Allah and pray while being mindful of it that He may forgive us through His Mercy 
which knows no bounds. 

A1 Zamakhshari says: 

The good of this world means health and prosperity, a pure life and the ability to obey and the 
good of the hereafter is heaven. ‘Impelled to turn to You’ means that we were drawn 
towards Thee. 25 

Hazrat Khalifatul Masih I (Allah be pleased with him) states: 

‘So I will decree it’: Now this bounty will be given to another people. ‘Pay the aims’: True 
purification, to make oneself pure and pious. 26 

For My affection forms a paid of everything. 27 

The Promised Messiah (peace be upon him) states ‘I inflict My chastisement upon whom I 
so determine and My mercy encompasses everything ’. 28 ‘On whom I will’ means 
whoever is deemed to be deserving of it having seen their capabilities and being aware of 
their true nature He only desires for them what such a person deserves. 

Then from Barahin e Ahmadiyya : 
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I inflict punishment on whom I will, and My mercy encompasses all things, so I will ordain 
My mercy for those who abstain from every kind of idolatry, unbelief, and indecency, and 
pay the zakat, and also for those who truly believe in Our Signs. 29 

From Jang e Muqaddas : 

This verse reveals that this Mercy is common and vast and wrath which is born from the 
attribute of justice results from a just cause so this attribute creates its own raison 
d’etre following a deviation from the Divine laws and the existence of Divine law is required 
for sin to result from its deviation before this attribute comes into play and desires 
fulfilment. 30 


[158]. ‘Those who follow the Messenger the Prophet the unlettered one whom they find 
mentioned in the Torah and the Gospel with them. He enjoins on them right and 
forbids them wrong and makes lawful for them what is wholesome and forbids the 
wrong and removes from them the burdens and shackles that were upon them. So 
those who shall believe in him and honour and support him and help him and follow 
the light that has been sent down with him - These shall prosper. ’ 


‘The unlettered one’ means a person who cannot write nor read anything written down. 
‘Unlettered’ refers to a nation of people who are illiterate. Some think that the Holy Prophet 
has been called ‘unlettered’ because he was born in (Mecca) [known as] the Mother of 
Cities. 

‘Burdens’: To block or bind something by force. Allah the Almighty states ‘and 
removes from them the burden’ and here it means whatever causes prevent them from 
carrying out good works and virtuous acts. is also the binding oath the neglect of which 
prevents one from virtue and good. God the Omnipotent says ‘Do you agree and do you 
accept My promise as binding on you?’ [Al Imran [Family of Imran]: 82], 

The real meanings of ‘shackles’ are to don something or to seek a way between. 
From this is that water which flows in between trees. Such water is sometimes also 
called Gheel and Inghal means to go in amidst the trees. Thus Ghal is also that which binds 
one’s limbs in the middle [such as handcuffs or fetters]. Its plural is the neck was shackled 
and it is also used for a stingy person. 31 

Shaykh Abul Hassan of Qom writes: 

My father narrated to me that he narrated from Qasim ibn Muhammad and he from Jaffar 
Sadiq (peace be upon him). Saying that Satan the accursed came to the Prophet Moses (peace 
be upon him) and he was secretly conversing with His Lord when an angel from among the 
angels said to him ‘Alack! What do you want from him?’ Saying ‘He is currently occupied 
in mystical converse with Allah the Almighty’. Satan said ‘I expect of him the same as I 
expected of his father Adam when he was in heaven’. The conversation Allah the Almighty 
had with the Prophet Moses included ‘O Moses! I only accept the prayer of one who 
condescends before My grandeur and whose heart is conscious of My presence. One who 
spends most of their day remembering Me and does not spend the night emphasising the sins. 
One who condescends to the regard of my Saints and beloveds.’ The Prophet Moses 
submitted ‘O Lord! By your Saints and beloveds do you mean Abraham, Isaac and Jacob?’ 
[Hel Replied ‘Yes indeed they are but the one for whose sake I created Adam and Eve and for 
whose purpose I brought about heaven and created the day’. Then the Prophet Moses 
submitted ‘O Lord! Who is that person?’ He said that ‘He is Muhammad, Ahmad to 
whom I have granted separate from My name Mahmood this name Muhammad’. So the 
Prophet Moses (peace be upon him) supplicated that ‘O Lord! Make me from among his 
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people’. Allah the Almighty stated ‘O Moses! You will be from among his nation when you 
ascertain his gnosis and the wisdom of his status and the gnosis of the people of his 
household. His example and that of the people of his household among people is even as the 
position of Paradise among the heavens. 32 

In another Hadith Jesus Christ is also mentioned along with the Prophet Moses that he had 
requested to be included among the Umma of the Holy Prophet and Allah the Almighty 
stated that ‘You have come before so you cannot join them’. 

The Shi’ite translator Syed Maqbool Ahmed of Delhi writes: 

Al Kafi [Muhammad ibn Ya‘qub al-Kulayrif) and Majma al-Bayan [Fazl ibn Hasan al- 
Tabarsi] quote a narration of Imam Jaffar Sadiq (peace be upon him) that: A Messenger 
is one to whom an angel descends and speaks. A Prophet is one who receives 
commandments in a dream. 

Many a time it is so that Prophethood and Messengerhood are combined in one 

person. 

It is in the Tafsir Ayyashi [by Muhammad Ibn Masud al-Sulami of Samarkand] that 
Imam Muhammad Baqir (peace be upon him) was asked ‘Why was the Holy Messenger of 

God called the Unlettered one?’ He stated ‘Because he was from Mecca. As Almighty 
God states ‘to warn the Mother of Cities and its environs ’. 33 So the Mother of Cities is 
Mecca and being a native of it is how the Holy Prophet is an Unlettered. 34 

This division has been enforced. There is no reality in it. Allah the Almighty gives news to 
the Prophets as well and speaks with them and gives news to the Messengers as well and 
speaks with them. So this division has been made forcefully. It is true [‘that Prophethood 
and Messengerhood are combined’] not ‘many a time’, but each time. It is correct and one reason 
why the Holy prophet has been called the Unlettered one. 

Fakhruddin Razi writes under this verse that: 

Let it be known that the fundamental characteristics of the one for whom Allah the 
Almighty stated that He has ascribed Mercy in the heavens and the Earth are virtue, charity 
and belief in His Signs so when the Unlettered Prophet came accordingly in fulfilment of the 
Prophecies of the Torah and the Gospels belief in him was also made incumbent. 

There is dispute in this issue. Some commentators opine that it means that they 
(Jews) should obey him due to their belief in Prophethood. Whereas they find the 
characteristics of this Prophet mentioned in the Torah as a Prophecy. As such it was not 
permitted to them to obey his Shariah before his commission by the people. Therefore ‘and 
the Gospels’ means the Prophecies they find about him in the Gospels and it is an anomaly 
for them to have been aware of the Prophecies in the Gospels before its revelation. 

Some commentators opine that the Children of Israel of yore are not meant rather the 
Children of Israel present at the time of the Holy Prophet are meant. It is stated that the 
Mercy of the hereafter will not be destined for the current generation of the Children of Israel 
until they fully obey this Unlettered Prophet. 

This second statement is closer to the purport because practical obedience prior to the 
commissioning is impossible. So Allah the Almighty states in this verse that the Children of 
Israel could not have received this Mercy during the time of the Prophet Moses. But only 
through virtue, charity and belief in the Signs and the same characteristics would enable the 
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Children of Israel to receive the Mercy during the time of the Holy Prophet by obeying 
his Shariah. 

When this much is clear we say that in this verse Allah the Almighty speaks of nine 
characteristics of the Holy Prophet. The first characteristic is of his being a Messenger. 
Secondly of his being a Prophet, thirdly being unlettered, fourth being the person famously 
Prophesied in the Torah and the Gospels, fifth one who acts for the common good, sixth one 
who eradicates evil, seventh declaring pure things to be permissible, eighth declaring bad 
things to be forbidden and ninth granting relief from the shackles of wrong customs and 
innovations. 35 

This is a new point that the people could not have obeyed the Holy Prophet during the time of 
the Prophet Moses however they could have followed those characteristics that were 
attributed to him. 

The Promised Messiah (peace be upon him) states: 

The gnosis of the Quran cannot be gained through cleverness. Brain power and advanced 
mental capabilities cannot be the sole formula for absorbing Quranic knowledge. The real 
method is through righteousness. God grants knowledge to the righteous. This is the very 
reason that illiteracy is predominant in the Prophets. 

Here he states this about all Prophets that illiteracy is predominant in all Prophets and that 
Allah the Almighty teaches them Himself: 

Our Noble Prophet was sent unlettered because in spite of the fact that he was not 
educated in any school nor kept anybody as a teacher. He nevertheless spoke with such 
wisdom and of such truth which astonished and silenced the experts of the worldly sciences. 
A perfect and pure book: the Quran flowed from his lips the concise eloquence of which 
silenced the whole of Arabia. What was it that caused the Holy Prophet to excel every other 
in knowledge? It was his very righteousness. What more proof can there be of the purified 
life of the Messenger of Allah than his bringing a book of knowledge such as the Quran 
which astonished the world. 36 

Then the Promised Messiah (peace be upon him) in commentating upon ‘He enjoins on them 
the right and forbids them wrong’ writes: 

This Prophet enjoins that which is not contrary to reason, and forbids that which reason also 
forbids. And makes lawful the good things and declares the bad things to be unlawful, and 
removes the burden from the heads of nations under which they were buried and he delivers 
them from the shackles around their necks due to which the necks could not be straightened. 
So those who shall believe in him, and shall strengthen him by joining him, and shall help 
him, and shall follow the light that has been sent down with him—they shall be delivered 
from the adversities of this world and the Hereafter. 37 

Then there is another excerpt from the Promised Messiah (peace be upon him): 

These are the people who believe in that Messenger, the Prophet, in whose person are found 
two Signs of Our perfect power. First, there is the external Sign, meaning that there are 
prophecies regarding him mentioned in the Torah and the Gospel, which they themselves find 
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present in their own Books. The second Sign found in the person of that Prophet himself is 
that, despite being unlettered, he has brought such a perfect guidance that he relates all 
essential verities which are acknowledged by both reason and the Shariah and which had 
disappeared from the face of the earth for the benefit of mankind, and he commands them to 
act upon it. And he forbids them every irrational thing which is deemed by reason and the 
Shariah to be untrue, and declares good things as lawful and declares the bad as unlawful, and 
removes from the Jews and Christians their heavy burden and the fetters that were upon them. 
So those who shall believe in him, support him, help him, and truly follow the light that has 
been sent down with him—they shall attain salvation. 38 
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